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Abstracts

The Element of Surprise and Role Reversal
in the Story of the Lions’ Den
Na ama Go l an
Ostensibly, The Lions’ Den story (Daniel 6) appears as one written in a similar
vein as the Fiery Furnace Story (Daniel 3), intending to portray Daniel as a
man who is not of lesser devotion than his three friends are, but is willing
to jeopardize his life to worship his god, just as they had been willing to do.
Alongside this notion, however, the Lions’ Den story conceals a unique and
surprising element.
In this paper I will point to a significant difference between the two
stories, which is underscored by King Darius’s surprised reaction to Daniel’s
insubordination (Daniel 6:15). The king’s anger is not directed at Daniel, who
had disobeyed him, but at the satraps, who had set him up and left him with
his hands tied. This surprise exposes us to a wide array of role reversals, which
is further broadened when we note the analogy between the satraps in Daniel
6 and the figures of Shadrach, Meshach and Abednego in Daniel 3. When
considered, this role reversal presents King Darius as a ridiculous figure and
sheds a new light on the purpose of the Lions’ Den story. The latter intends to
portray the earthly king, the greatest of rulers, as he who is, in fact, controlled
by his servants who pull the strings manipulating their king to conform to
their wishes. This stands in contrast to the heavenly king whose servant Daniel
worships him with unfailing devotion and dedication, and is even willing to
risk his life for this faith.

Abstracts

Rashi’s Distinct Voice as Discerned from his Use
of Midrashic Texts
Shimon Ges u n d h ei t
In addition to the textual exegetical objective of his commentary on the Torah,
Rashi also sought to uncover a philosophical-educational dimension in the
text itself, since this was, for Rashi, an essential aspect of exegesis. Most of
Rashi’s commentaries on the Torah are midrashim that have been adapted
and compiled into a running commentary. Nevertheless, Rashi has a distinct
voice, which can be detected by means of a detailed synoptic comparison of
Rashi’s commentaries to their midrashic sources. This will show that Rashi
communicated with his readers via midrash, but he occasionally altered the
original message of the midrash, sometimes even subverting it. The present
article seeks to corroborate this claim by means of a detailed analysis of two
examples from Rashi’s commentary on Genesis, thereby shedding light on his
modus operandi and the details of his compositional process.

“They Are Our Own!”
On the Phenomenon of Transposing Foreigners into Israelites
in the Bible
Noach Hay u t
Certain biblical authors saw fit to “adopt” into the Jewish people foreigners
who had achieved fame in the ancient world. These authors not only wove
these individuals into biblical stories, but sometimes even bestowed upon them
Israelite family origins. This phenomenon is characteristic of authors of late
biblical literature, including the Chronicler and other writers and copyists active
during the Second Temple Period. The phenomenon even extends to ancient
rabbinic literature. Most of the foreign personalities who were transposed into
Israelites were either sages – Ethan, Heman, Chalkol, Darda, Danel, Ahiqar
– or righteous individuals – Melchizedek, Danel, Job, Obed-edom. Rarely,
one finds Israelite personalities who have been turned into foreigners due to
the fact that they are perceived as political enemies (such as the murderers of
Joash, and Tobiah the Ammonite).
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Although different motivations cause the transposition of a foreigner into
an Israelite, all these traditions are apparently bound together by a common
thread: the emphasis on national identity. The loss of national independence
and the long subjugations to foreign rule resulted during the Second Temple
Period in the advancement of questions of identity and nationalism to the
center of social and cultural discourse.

The Date, Development Processes, and Formation of Sukkot Feast
Customs During the Late Persian and Early Hellenistic Period
Oded L i p s ch i t s
There is a clear and firm connection between the description of the Sukkot
feast in the early Persian period (Ezra 3) and the Pentateuchal laws in the lists
of holydays (Exodus 23: 14-17; 34: 18-24; Leviticus 23 [vv. 33-43]; Numbers
28-29 [29: 12-38]; Deuteronomy 16 [vv. 13-17]). The Feast of Sukkot is one of
the three principal pilgrim festivals, and the instructions provided are largely
intended to frame Jerusalem temple practices, such as a daily offering by
fire, burnt offerings, grain offerings, sacrifices, and libations. This connection
acts as the primary indication for the character of this feast, as it was likely
celebrated in the temple during the First Temple Period, and later continued
into the early Second Temple Period.
In this paper I claim that the unique customs of the Sukkot Feast (including
the instructions to build booths and live within them for seven days as a means
by which to remember that the sons of Israel lived in booths when the LORD
brought them out from Egypt, and to take the four varieties of Succoth), that
appear only in Lev 23: 39-43 and in Nehemiah 8 (and were not mentioned in
any other place in the Old Testament), did not become a part of mainstream
Judaism until the very late Persian, or even Early Hellenistic Period. Such
customs are reflective of an inner struggle between Priestly families, together
with scribes, Levites, and parts of the Judean elite (perhaps even those from
the Judahite population who were not sent to exile by the Babylonians and
remained in the land). These struggles are set against the monopoly of the high
priests and the Jerusalemite temple cult, and reflect the nature of vying agendas
focused on placing the Torah at the center of the nation’s life and beliefs.
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God’s Deeds in Light of the Prohibition of Remarrying
a Divorcee: The Normative Surprise as a Rhetorical Method
in Hosea 2
Omer M i n k a
Hosea 2 compares the people of Israel’s behavior toward his god to an
adulterous woman and her relations with her husband. In the parable, the
husband describes the abusive behavior of his treacherous woman, detailing
her sexual crimes with others. The betrayed husband declares that the marriage
no longer exists: “She is not my wife neither I am her husband”. Later however,
it described how the husband forgives his wife and their marriage became
rehabilitated.
This paper confronts that behavior with the normative principle, learned
from Biblical and Ancient Near Eastern legal texts, which prohibits a man
to remarry his divorcee, if in the meantime she had sexual intercourse with
another person. By reading Hosea 2 in light of this normative perspective, a
new light has been shed on the reading process, pointing the Reader’s response
to the normative surprise of the unexpected behavior of god.
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